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g S{dRTHH el J8e&:
TS YHAT <ET Tl fTephr T farae® qrayAT T ega T (7))
SECEZRC RIG K RG]

G 3

forgerdT &S geIfed 9% OH AT g5 Grahareie (Fgd )
WY T AT TATIAT TIHTH H 27 | AMFAG A Fgol FrIgara{e) dry
T VTS T TR T PHA HRa Tod g TF Tl T-aqaHl Tehl
IHTAT SATAEE TN TR AR forve Ui ®AHT TIBIUT T HAHT I3
o Uiy, fovee 3T yHEE SEd, 3T AT T U EHT forvrira
AT B | TG ST AT T YRMEEEAT [T g ShedT T8
IMET T WMEREA WMFHH g s gaqd Rerdeears o
drenie T g8 ¥HH Ol ¥ foereas «arsT &\ T B 94 Ferd d
IMFIA FEATE - I& gHaTe foreemfid T e af e B 1 A 77 I8
YHE! Toreh e Fralf-4d Sfaeraars el sRUAT T8 g4 <R | A7 were
AT g GHeh o= AT Y (9T ) g&ars Hi=d= T 998 95
YHAT @ Tl [ ffa T e eedrs Far g6+ & | 95 gHee
faFd ¥ faaaeedrs gere Oys SIH Jarsued Aiedrg 9= 3evad -
T STE STRTHaTs haAT g |ITATH o7 | TH HHATE Fal hd <re T
TTHT W ehehl qhaTe &HT ATIAT | TTEHT el ohd J! @l TLH] GHaEE
TaTE YfEeRture ATl TediT e ATNY S |
IS YHAT gfEr e

€ YHAl SfTeTdars eelW dal JHHT ufeel forerer e 9%
TRIETOT YU Teh §F NI @l eo | Tfoiere dfecaen Sere q

Jeil AT FJUR I ddl g8 YHH Hadd Tgd wUfeEre
( Theravada ) TS SaT Tgfdsl ®THT TTATSIRH ITAT TSATETT Tosi]
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SYEH hel THegeed e forferd a3rerer FueEars I foegg fomar
g hr TR 19T :

)

R)

3)

4)

&)

e freTTertd, st fHTHT 99 e S IO | A T
T HUE T 134 {1 qrierfera frae 3 =i foaia = |

ST, ST BTAT G5 STF ATHF IS T T |
I IO T8I @1 @ Afed = grifad 99 3v
o TIRT B |

MH-qt, TATq 3T TMSHT TR el &7 e Jeah ai
AT T GOEQR | of@T ISt T e gririar e 3y @

4o digA onlH TeD |

JTATHHR, AT T3S HIHT &3 f9renl fegges dHT i
B YOGS 4l IUTHY FHARE T4 IO | TH GHET &
fTehT SATaTy Fraf-y famars I 6o |

STHfART, AT F HH (TIRON) TRERTNS TFhl ATAT
ST fof T qwy | gl o g fomaaTe dred o6 e |

IS, 3TN TR AATIATS A AT TE0
T 147 g grferes arfteReor s ues |

AHISTHT, AT WHMIS TEl ST TIEH goers s
T | A7 OO S ST T A 9= grifad e

3Y TS oo TS |

STRTfiTehey, STUTq drfe U3+ oo | A7 gy gaard T
Ffered s arferfes frem ug o faRa ® |

FCFRTHETHT, AU FHART THCH T FAT T
TEE | foRTRT YR AFIeaArs WA 9 I g grfrfaa
g os = foufa 3y e ' B

¢ ATST WM Fgehl FAHd T Terfeare (oSrveredend ) 77 Sirs fo fiefewere ufy 4t

g Eeh! T qrerT TR UTge |
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o) STaeufceRtd, TUTd Tredfy arfrfad frad o o oy T
foaRd g =Terers T80 7 °

aosi] STUGeh fHeeEgR Saugfael ®OAT TIATSTH 4T Fes
foreg forar (fror) faafta T war @R g aeare fage s 087 5=re
e 3T 9Id T Tfoarer fefewe el Tsden arefrirHHT f37g
T HETEATOh SAETLIAHT ST WIETAT FFa— T | AN 95
TRITITIT STWTHT Teh HF U HITER TSI HTeATThehl HLETUTHT FET~

TCH Y A A gereer We faHes dres SAfommar oesr
SYEh (HeIgears {9e] Herare ket T |

IS YHR FrHIST T HETHifers Trrera figr=

A G TRIfTUe Iosil SHUSH Tgeed quear o=
ST HYEUHT HIRATFAT T el HaTeel HeTefoenl STEA&IardT ove
G T | 29 TSR (HeIe® HEAferd W §a a1 THH1 AT fofd
feEdrs A AT | I8 Jdeid g8 ¥9 TYfotars T Herars
TR gE WA frTiTd WY 9 | AR {Wegeee Terfoereel fo e
TEEE] 9 ford T7y TIR Ui e gEdre AT Sathoadre
TRl <Y SHTcheaehl ®THT TEdd TR | TH Gra=4H] St SThel d=g asiIhl
AMoge®d Y YohlT D : “According to them, the Buddhas are lokottara (supra-

mundane); they have no sasrava dharmas (defiled elements); their bodies, their length
of life and their powers are unlimited; they neither sleep or dream; they are self-possessed
and always in a state of samadhi (meditation); they do not preach by name; they
understand everything in a moment (ekaksanika-citta); until they attain parinirvana,
the Buddhas possess ksayajnana (knowledge of decay) and anutpadajnana (knowledge
of non-origination)..... Thus the Mahasanghikas conceived of the Buddhas docetically

and gave rise to the conception of the Bodhisattvas” 3T9ﬁ'<_{, “IHTEE R WS SIRESIR
JEEE AT G, SATSEH] TIHa ¥H gard, IAe®enl T, Sfa Tafer
T vfth TR T, 3e® 7 d o1 9 d T T&s, IHle®
JMcHehf-gd YR 8 FHIHET &9 W@red, 3e® g4 FU Fade,
IEE Toh UAT (Tah i fo) §a $0 gesd, IR0 T9aass

* B. Jinananda, "Four Buddhist Councils" 2500 Years of Buddhism (edited by Prof. P.V. Bapat), New
Delhi, Ministry of Information and Broadcasting), p.37
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JZEEHT &7 I & ...... TH JhN e ggeedls 3o T faU

STE T Srferace gre-¢f) STereRumen! fasre s 17°

TH A IAeed AFIHH g8 Hied FFqul Jge® AT g
HESTE WG HTHY ATF Yl IUATGH (e@rared S=HA Fers i 0
™ E_Pf | I geagHr off aee Yd: Itg-¥ : “According to them, the

Bodhisattvas are also supra-mundane and do not pass through the four embryonic stages
of ordinary beings. They enter their mothers' wombs in the form of white elephants and
come out of the wombs from the right side. They never experience feelings of lust
(kama), malevolence (vyapada) or injury (vihimsa). For the benefit of all classes of
sentient beings, they are born of their own free will in any form of existence they choose.

All these conceptions led to defaction of the Buddhas and Bodhisattvas.”® 31 Qﬁ'?'[,
“IAEEHT WATS AN ATfIETae® T dehial o { 3Hie® gH4
STEE® STEd IR JHRE THITEAREAE ST-HeA | 348& Hdl Sl
®OHT JTHTR THAT FoIT Tesq T e dh 9 T9are oo |
SHATEEHT HH, =aTqTE T fofddre 9raHT goA g avten Sfiferd gofiesenr
TEATSh AN, SAeE SThel T8 STl SiTaehl ®TAT HR0 T ST |

AT FATYRUMEES g L Sl THTTEE AN [ a4 hIH T B |7

TEd AT AT I T AATHAH I g ATl T T+
TUYHEEH foregd 09 I HeTadel Tiedl s el © | Haleaege
I TH WYEEE T8 TER B ()TWE,  ()ISHM],
()gmmies,  (y)em, (WP, ()FTe, (@) gsmr,
(T) STHHER, (3) AR, (o) STUUF | T6 I T8 AT A Mg
TGS ThITL SHATchca sl ®IHT TEqd TRYRUTS HETHIfEreh 0w, forem
T fieg AeTee Aol Reaeed, Tufetere ol Af-aq @ed
3Ted Yedrs <1 TEr3T I9 ueehl fol vHT fofo= foves® 9 331y |

HHI:

* Anukul Chandra Banerjee, "The Mahasanghikas", 2500 Years of Buddhism (edited by Prof. P.V. Bapat),

New Delhi, Ministery of Information and Broadcasting, pp. 100-101
¥ ibid. p. 101
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= o~ fay

dlg sldeldenl chel Yo w:
& YHAT <@ T Forpfer Tfrareie® Wra=uHT U 37ead (1)

SECERCISIERIERCHIIG

3HEEA ISTTH Uil [TATEE I9 YR B :

“A section of the Mahasanghikas (the adherents of Mahadeva) maintains that

Arhats also have frailities; that they can be taught by others; that they still have a degree
of ignorance, and a degree of doubth; and that they can acquire knowledge only with the

help of others. Thus, Arhathood is not the final stage of sanctification”* 37 WWT‘[,

“ergieed Th AT (Hecdsdl ddes) o 34%?@ EIC]
FHSIIEE Erod, INeedrs Ied THHsd gaes, e dr I +dl
OTATHT ST T Thl Sl &0, T 3Heed el TgdiTere s I19 Ay

T GFEB | I8 YHR, 3Tecd - afasrdren Ff-an sTafeerd are= 1”
SMFAYH g TR0 SIWTH 3% TUIS YAHT HUTES ST heh]

GLIUTHT UTSfTg=TAT HUal dT ST STaqaAT gl frsagm arfveey
e =i AfUTHT Hgracygais TeIgd TRCAT AT FUe® IR g
éi\ar§§:|\|

ATFIY A Fgohl AR FrI-LHT SIS RO

TfoRaTel fWeeEsd HIHAThHT ST-HeA IMFTH Tgehl AlIehlal
FTREYTATATS T T ATA HETHTTE {HeJg®ehl Alehiaral fgrdars
T TN T | IAEE ATHFIH Fgehl ST-HH] Hfed HeAeedrs qUre
FU AFESA | IAEE WM g 9URH S-HWdl, HORH I
GEIHEFE S GTod T @y AARAfTHT T T HaRH ¥ 30aw
e W AT G0 fovaTd e | STeE AFIH Fgehl safthra s
TR el e Of IRl ITIRT qTeA=TH aedl Sire o Tesq | %
TRITIOT gI9=aT hel THA TS T 378 GHIHT IMFAAA gl SATHT
RITgedrs 9T IuSTEEE T AT F ¥ e | ATFIgH g8
ATFT RETeEdTs T6 Gra-oAT fI9TH el ITCTEE® TH ThR o

* Ibid. p. 101
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C o

“HU qRMEUTfS fTHee T o7d IMedl WAHTA, BHe®s 1 HE

o

TR ShIET WA W= YN 334 Hee s, A 3 0 &8s | 7l 9

~ <

T faaeT 3qey fafiewars feuar ot <ot o T foma 39 aRframmfs
[THTE T ITEdT A8 | ST YH TS oees, IUA s oees | I8 e
ATEseh g, TAT9 d AThel 74 s | fadiege A < 1% ddeh o,
3T ATHT TS A |

AT € AT EIHT

IMFAY A TS T ThH SUSAEE T AT qT9( Ifed T I8l
A feferd e qu1 oeTg v<he®s g8 ¥HAL, fO¥T TR "ErEm
GEIETTHl IS AU, ATHIHM Fqgars o Sarfered Al ATesh o |
IMFTA G ST EIHT ATl IATeled HeHHie Fheq g 3g!
STRTTHT WWAWTH T IR AT A heqqrd eled FHT forgamd
TR B | TH hHA] IAEE ATFIA FGeATs o Tehehl fodT T ETae =)
EOHT YR Of T B | 7% HETdTehl HgIcdre ATEH TR IHeed
FIH g GRS F 9T, IS e (W) |Ieerd Wehl F T
ST e B | T TH Teheh! SHTEAT Tehl Tl Ufgell had <red A
I HETHITE FEIEEare HUehl 21 W FUHT - forare Sfded | weraifees
GEIETTe giaare TRl JTY Ieded REae® a1 4 4 F0E

gl efas ufT |

BT T g UHAT T Tehah! foreret A g TR0 g AT
A G @ I @ISR BeAA | AR g8 IRIET0 gHTh wro
T Rd WO foretTa TRIghT hel (HeeEars el el SHAT 98] S
GAg 9 T el TH TR Ficaql fX aiee forw: gt fooq e
foreTy TRYE ? 32T Sfard T@IWTHRN el TEd T gad, Tl TR q41
forfe= fames IR fad Feameed grHeEars aifeREg e 2 |
TR BIHIATE FHA &N T god, TIEN AR AT 0o & WA, T
gTHTe 3Tfeel ST X Of o2, BT Foa WAl 7 AT F SHRRT AT
Grared Faorerdt sTeq {Weee ey Ay Jger fadried ¥H T

© fireg fiRgaell (o79.), WA, (FTSHTST: YHTH TTET, I, U%3), T 9%

g
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forTaelTs forg[s ®OAT o7 U 381 (AMFIHH 9% ) TR0 gIWTH i
AiEATI (e USTEshl Foaqiol THHAT STFAT 9 gieel I GFa=— T
T | AT TS ST HIIUHT (7] HETRRTTH T ETETATH]
GEI~ TRl T FIITHT 9 T FhTTehl Hi<iTe] o HoHE T@Ta- qrgeh
T | Ee A EAEE A gegrT gidaried o T gHers fOys
EOH] T3 Y TEHT Tohel YTH! {927 O |

313N deT A Ig®

YT GATFT(S TS T HETEIF T g5 ATEHT TS HTeh
I8 UH ATFIH ARSI TIHCH Fel Adreadie T d8 G
GHIAT ¢C gl fofd= feprer (wren T IuwmEr) e A1 [T I
S | FATICYR FAHATH Ieaid 9T IR AT 7T el Hehraes T4
TR B |

EERb

|
I I
?)ﬂ%mml [ ) Eerfeere
I

| | | |
3)TMpfeTehl ¥ ) Teh SR c)ﬂ%ﬁﬂ\lfm BEIESREED
|

[ D
| |

| |
L) YFRdeTdr &) sTgire Qo) aikdarar g% ) ¥HIfd®
| |
0 ) TeTaTer COEIREID]
|
3 ) HTshlf=deh

QY ) GAATE (HIATf~deh )

| | | |
) gHi IR ?& ) YEAToh ?\9 ) STUUTATR SR e C ) giwfaa

¢ ST FaTed IUTEAT, g <9 HIH, (SRt Srewa forenyed, e5Ts), 7. oy

9
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TIfIRETCATs Bedsy 9w

AMFIHA 8 TR0 g ATH hilel © T IUdfS A SEal
Gerdenl Tfgal IdTealHT g UHHAT HeTaTT HFIarde 389 Il | g5 UH e
TfOATEATS B=ATST Iegqel TATTAT WTH T ATEThl Tieel JEdh
sHYUeRes Tforareare gamqear 991 &S wremt gea Tufrans
FT=T FTARAT T TR GATTHT TN TN SAf~TH w&d Treurers shefel
ey forsmd Eﬁ’, T FAATSL] (moral impurities ) B<T TS SATHT o
RESREO (absence of soul or individuality ) IFH HTA YTtd g9, qUu %’ﬂ'ﬁ'ﬁ
RIS 9= STIYRUN GANHT «IY | TH T-orehl TFHN Tforardl fayggel
3Teq a1 fafur Sed1 g™ efid TR FANEaRy gersd 9acHT
QEITAY=Adl UTed TSHT ST~ H forgme = o0 fagfeh gred g+ 2rs, FAre
(veil covering the truth ) gud EE'I_SC H’ﬁ"{\:qﬂT ( non-existence of phenomenal
objects ) ST &H FHAT (sameness of all objects ) THT BT T TrIHETg
T Tee W THE=d gidared TR | TAfeRareHT argd i a7 37ed ggdrs
BT EHYUSREH eI 9 HT Y&qd FATH GO TH ThT Tl

9

~

“He is like a guide leading a company of men to Ratnadvipa (jewel-island), who

on the way become wearied and want to turn back. He creates a magic city, where they

rest, and are then willing to go on to their true destination. So the Buddha draws beings

on with the illusory of Nirvana, and then shows them the true goal of omniscience.”*

AT

L2

“IEl Teh TEAT ANICh Bg-® THd el ANTHe®ars Toag g
wSife gIg-2dl | ATCTAT oThehl Ul HIAHE® Ghehd dTe-d | THHHN]
IRIeT ST STgehl el FH0 {9 STEf SHAees 9T T T oqaqies |
IAEE HATFAT FedT FA&EIAT S TAN 9T | Fgol Taorhl Aol for=mgm
ATHEETS di-gg-o T Ife Fesdieh =<l ©eadth Sr=a34g-o |”

® Edward J. Thomas, The History of Buddhist Thought, (London: Routledge and Kegan Paul Ltd., 1959),
pp. 182-183
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HETA HFIErd 3=dd {ed HIEATHE T o JHaredrs 3

g% YHA fOgs WETd U A HE URY YFTIREATET T
FATYROMATE TEA A B | THAN GIARAATH STIATS TIE T
TARITHT FarToT ST AHATARR STAThel T9 TP 3¢ @ T © “The great

disciples (sravakas), having attained the two kinds of enlightenment (i.e. of Sravaka
proper and the Pratyekabuddha) with and without residue, remain with their minds full of
fear, since they are deprived of great compassion and highest wisdom (uru karuna prajna
vaikal-yena). Owing to the cessation of the force of life, produced by previous biotic
force, the attainment of Nirvana becomes possible. But in reality (the Hinayanist saints)
are possessed only of that seeming Nirvana which is called the Nirvana resembling an
extinguished light. The births in three spheres have ceased, but, after their worldly
existence has taken an end, the Arhants are born in the most pure sphere of Buddhist
activity in the unaffected plane (anasravadhatu), in a state of perpetual trance and abiding
within the petals of lotus flowers (padmaphutesu jayante). Thereafter, the Buddha
Amitabha and other Buddhas resembling the sun arouse them in order to remove the
undefiled ignorance (akilista nana). Thereupon the Arhants make their creative efforts for
Supreme Enlightenment and, though they abide in a state of deliverance, they act (in the
phenomenal world) as if they were making a descent to hell. And gradually, having
accumulated all the factors for the attainment of Enlightenment, they become teachers of

the living beings (i.e. Buddhas).”* 3T WTT‘[,

“Arereh SIY T Yedhal(e STEdT 5 Tehiiehl aiur Iurferafed T
3UTeRfed fedrad erfid TUf® g Hergidee &l o, Heum T 93T ed
HUH R0, AT TG B g | Ie® dfeciahl TRIRE wftharre
ST WUhT SiTarT i<k WiehTerl T, THaior BTl T Hhel ookl g |
AT @ Tehehl STH fT0Y 9T qTOH TEqe® ailg T ST Fra-4d YeTerd
YA AT W HHEAR I1d {957 W FAAFIYUTGHT 57 oo |
AT GH A STeall AT T 3T e Iewars Hfhere A
ECT3Tehl WM IBIE8EB | dcIvNd SFedeed, A% forH<h STaedHT &l
T, FrIararie yritdeh! @il (AT W) ACHHT Tl T STEd T
SHTcHs JaH oTeae { FH: HEIYH ¥d doce  Iqdsy
TREHRT, Ifew Sifard gflessa 15 (95) a<oq I

“hHR:

* Quoted in Narada, The Buddha and His Teachings, (Taipei: The Corporate Body of the Buddha
Educational Foundation, 1998), pp. 569-570
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= o~ fay

dlg sldeldenl chel Yo w:
TG YHAT ST AT ferepfer T forereTe® Wel-eHT O 7ea (3)

Eeh: ST W8 S

ATFIH I TS Fgehl STl TIHT

TG YHHAT HEMAH GFIETdehl T Wudfs T8« Eerfotargars =
SETI A TATH T BIe aeehl IMFIA FEaTs UfdaTierehare o
&9 fog it oeraue iy forere =1 | 99 ShHET 99 quuie e
JEATS FAUHAT TCATCHT 3TT(S Fgehl TeTdRehl ®TAT T TEGT T |
JHaTe g8 ¥HH qd g foEf ¥ feaTes e w1 9k drg
fergT . THTEATHT ITET o8 HAT @1 Gkl TH T foeeg&an

AL hl Jece e dd 380 RS-

“Buddhism, as appears from the Pali Nikayas is a system founded entirely on
ethical principles. It has no room for theism or a theistic way of life. In other words, the
Buddha never entertained the idea of God as ruling over the destiny of humankind. Nor
did he think much of prayer and worship (ayacana, prarthana) as conceived by the
Brahmins. Man’s salvation, according to him, lay not in prayer and worship but in his
own right efforts and wisdom. This aspect of the Buddha’s teaching may be called
salvation through works. When, however, we examine Buddhist literature three or four
centuries later, we find that Buddhism has assumed a form which had developed features
quite alien to its original concepts. Mahayana Buddhism turned the human Buddha,
Shakyamuni, into an eternal and supreme deity presiding over the world, ready to grant
boons to his devotees. The historical Buddha is only an emanation sent down by the
Adibuddha to preach the Dharma and save mankind from its ills. People now began to
pray and worship him in order to please him so that he might guide them to salvation.
Buddhism thus became Buddha cult in Saddharma-pundarika, Gandavyuha and other

990

Mahayana sutras.

“OTell TrehTae® Eaa el o8 ¥ qU fedrere Afde e
YT TQehl @M UG | THH TYeNATS d1 A STaTENIes $27
fSSURT B | 3Rl IegHT I B W IEd AR AT HER T4
TCHTCHTR! foreiReTs geeeh €9 AU =9 | 9 9 32 Jee®d |
e STAAT T YTLAT WY HT Tl ForaR G AT | 3afehl g 3T aR

* N. Aiyaswamy, “Later Modifications of Buddhism: Approach to Hinduism”, 2500 Years of Buddhism
(edited by Prof. P.V. Bapat), New Delhi, Ministry of Information and Broadcasting, p. 305

20
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AT Gith Ich FeqaTH T YITH] ¥ U, YTeAT T STHATHT BIeH | 5o
TG &Il YIS FHehT STHHT 10 TR Fith 9w Hihes | ST BTH
I ST IR YdTeal TSISH dig difecd STEAIA Tasl, cagea e«
IE YHAT W STTYRUMEEHT Jeoh Afed fORTdReE g 90
3Tk & YN0 T IESEBI | HeIH 98 g8 A3 9, I, @
HTHT Hhgwals e 67 TIN Wl favadre = T4 379 T
galt=e Sadrenl A IR T | UAeTiie: g Ard "I g:@dre b
Tl ATAT AT T STEIE TSTCh Toh 3TeIdR | & | AT &
il ITwTS GRY TT-ehl AR G121 T STA1 T4 AT dTfeh Iarel I als
qfhehl @I Sy | 98 ¥H I8 TR GegHAUERS, TUgegs 1 36
TR GAe®HT MU g T =T |7

g gHaT HfTe fAgd TEE

95 ¥H ferg ¥HS Jawd Ul TOEOIHT Wehl STidere, Tye i
3Tkl O eHT SATerer e Y9 &H 8 | 396l ¥Feld Yoo 2 00
ST AT YHHT WA GO He T q JOROTeRl e W oS
YT @0 W | SIS GOehl [ quafs a1 oH fvg ! arein
qUOH-S] I ael fahd T o o= grr | g serdesd
T T o6 ISE IO g8 YHAT SAealihdyea T
AfeHcag®eh ATHHT WXEr=sh A T S wrdr sedr SAfq fosd
JOATS € ST g UHoh deATH T4 6 P& T |

ST OO I8 UHATS TE Yo SSATH T ikl FeaHHT

o =

quitrg ot fagr ot v &g Iureary Ao A-deg Iad fegs

“ITH FHIAT ATATRAYeR T 3T AfETae®ahl AT AT Y =shen]
oo T S gETeT gy Ui silg OHHET 99 | R A9 8 fh ',
TS T HYH, A A Iooe® g YHHA T8 GHAAT YiAsd 93 | .. F9
T O BT §8 IR <81 gaest | Q) T (A) T ¥oo T
Yoo HFH T R ) ISAM . Coo ST gR00 FFH | AT T HITHT TUTHAT
g YHH TFRe® ST IHT ATeherl AT TR IO 73T | ...
ST J&F Yefe® d I, He, TSAT T EH AT = 1A ST A4

R



T2 YIH, I 33 37 ¥, 08&R FIFUGRHT (JgfE)
Tq higed g1 HFeAdl | I9aFa MR=Ed ®O91 dig il Taedars
Torfear T AT T @ U A1 B T JHE IAw® A
T AT I TET ol 170

?I;_‘S'HJ-T%I A=A YLEUTHTE 9 HeonlXenl gl Hen| Iralolgl?'l'é'(ﬂ\olli ETITed

= o

dl& |0|S|'1\3-|'1|‘|||r1<*) =g ST S A Honl Hleqe:

“Allied to this branch of esoteric Buddhism, there is still a later phase of
Vajrayana, which, apart from the original principles on which the purer or brighter side
was based, became mixed up with popular cults and assumed, among the lower classes of
society a darker and objectionable form. Corrupt practices like the use of five makaras
i.e., words beginning with the letter ‘ma’, such as madhya (wine), mamsa (flesh), matsya
(fish), mudra (woman) and maithuna (sexual intercourse), were encouraged and practiced
even by men who were supposed to be leading a religious life. In Vajrayana works like
the Sri-samaja (also called Guhya Samaja), the Sadhana-mala and Jnana-siddhi etc., we
find violation of those very five rules which formed the basis of Buddhist Discipling, is
recommended. For instance, in the Guhyasamaja, murder, falsehood, theft and
intercourse with women are recommended. Can the Buddha ever be imagined to have

sanctioned such things?”**

‘TR TOORHT STTUTRT dlg ¥l I9 WTErdT gy T
ST A% Tfedea! TOMHT T SATHT FIYE T IsATal Teg® Al ST

AN o

oTeh TOgI-de® TN WIehid T ae ey e I T FATSh dea]
q

[ e fapd €9 9RO R | YTfHe Sited T84 9 hefelT
Shewde Ui W q=7 T&Te Yo g1 7Y (HE), A (Hg), Hced
(|T=T), Hl (Hfear) Tfrsg‘rr (I U ) STEAT TS IHGRATS T3
forsnd YR ®aTs derar f&e g «ae | 8 9HS (TaEHTS 9
T ), F1eET |1, I iy SEar g TrueEdr gTH dig gH
STTYTNAT ToeRiiaars dig- FUe® fIHRRE TRUH TEEB0 | IETETurh
AT TTHHTSTHT ST 7T, ¥hal died, I T4 T AfgArg®diT A qreh
& FATE H-IdT TRl UTe=s | o TEdT FUHT WA SR FHiged
TlTep T TaT WA BT WA Sheq AT T4 FfRtar d 2

Y T IUTEATH, ANg T T 3T IR T, T 9T, (Hrrare sAderd afeasrd . 1,
RYSE), T, YEY

** Anagarika Govinda, “Later Modifications of Buddhism: Tantric Buddhism”, 2500 Years of Buddhism
(edited by Prof. P.V. Bapat), New Delhi, Ministry of Information and Broadcasting, p.313”
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STE T TOUHET S AT ST=qiid 363, =4, AT T 3Ta% AT T
TN JhTCRI g LT ShHE® adIsTehl IIsy arai 47 SreAshAged If
g T Higal siddl GEIars <" Fehehl dree | 3STeX0ehl ®UAT ot
gt a1 ol Taesh |1 Sedad el gThe® Jaf Jead T+
qfh=s, 7 IH IR B

“Based on descriptions of four tantra sets found in the Highest Yoga Tantras, it is
said that in Action Tantra the desire involved in male and female looking or gazing at
each other is used in the path; in Performance Tantra, the desire involved in male and
female smiling at each other is used in the path; in the Yoga Tantra, the desire involved in
male and female embracing and touching each other is used in the path and in the Highest

Yoga Tantra, the desire involved in sexual union is used in the path.”**

“ ST AT TIAT I8 TR - TFEEaR Ieafad forer
TR AT T I8 T gl e SATIHHT 8Uel T4 SATHET FHT
TR=S A <A1 =11 G&0 T AT sl SATTHHT BITETE, JT T Jo7 T
mfgar st ATfeierg @ T AT AN d-H1 &7 T Higar e HYA
BRATHT 7T e SATHITEEAs HEY TS |

qTfsreh HIrsTHT Webl forspfa T foaae®

TEd A TG STqAdeRl AT HISTHT Wl fafd T
fAaadeedre TIE U+ T EaTfqurd arg s o e ta. ey
SISl TTohl TAThe® I8 Teoh{ I TS

“Placing the linga in the bhaga and kissing her again and again, so producing the
experinence of Great Bliss, the Admantine One talked about feasting. Now listen,
Goddess of wide eyes, to the matter of feasting in the company-circle where having
feasted, there is such fulfillment (siddhi) which fulfills the substance of all one’s desires.
One should set about this feasting in a cemetery or a mountain cave, in a resort of non
human beings or in a deserted place. One should arrange seats there, reckoned as nine, in
the form of corpses or tiger skins or shrouds from a cemetery. The one who embodies
Hevajra should be placed in the center of the yogins, whose places are known, as taught
before, in the main directions and intermediate points. Then seated upon one’s tiger skin,
one should eat the ‘spiced food’ of the sacraments, enjoying it, and one should eat with
eagerness the ‘kingly rice’. When one has eaten and eaten again, one should honor the
mother goddesses there and they may be mother or sister or niece or mother-in-law. One

¥* Tenzin Gyatso, The Fourteenth Dalai Lama, The Kalachakra Tantra, London, Wisdom Publications,
p-34
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should honor them to a high degree and gain fulfillment in their company. The chief lady
should offer to the master an unmarred sacred skull filled with liquor, and having made
obeisance to him, she should drink it herself. She should hold it in her hands in a lotus-

gesture, and present it with the same gesture. Again and again they make obeisance, those

winners of fulfillment.”*®

“ForgaTs A (W) AT SEN IATATS SR gra e HeTged
FTTHIT TR TTET HISTR! STHAT A3 AT | T Hh M@ WTH e,
GrU S=aTeedl HRaArs G0 TRICT HEoshwlSTehl dquiars g4 | T&d
ISTeR! STATSTAT HETTHT, TeTSehl e lHl, STHJHeE a&] SgerdT o i
TTHT T Tee | WISToRl SATATSHT el 9o, STeehl Sial o HEree
TATSUET AT el STEAEED SATe AS] Uee | gasel &
TS ATATHTEERT HIHH] STHTe] Tes STeehl (AR ) TUHeE, T
ferrsT oA, g faun T RIueEA] UfEaUHl g0 | <T9afs ST
SIS TAH SATFAT STHTHAT THAD Foied HoSI AL AT HHATER
T T ICHTE R T TSTHIS A8 T80 T U8 | T&oh Uk TS YUl
TRHFTTS TS TRl AIJGTdTe® TS, JTHI, Sfel, HTosil o ¥y 9T qraH
GHATT T 989 | 3Ae®drs 30 Talehl FFAT T IAIE®eh |9 gordr
BT T e | G&F HigaTe Afaiel Ifosl @rafeHT Hieq s gaars
FHAHST T IS JOTH T HIETAT T T8 | Bdars FHTHE]
AT THATE AT IS GETH] T3] U Ies | quidrars fdeh fBes
SR YUITH TS |

AT TATUTH TTIR T HHAGN @HT 9 Toao ATHH, e,
&I, BITST o1 hepCehl HIYETE Skl TehalAelTs Tgd Tae WA TSI W
Yreg el T Tehiel SIThT HIAH A IS Tkl TehaTTells Hgd e T
T TS WIfs TEd afas |Iaer =Td STl @raeidrs 95d Tes |
oIS Tehed ST AIHR TG 9ATel T USSR ATRTHT A,
TS HT HTRWSH ATgT o WA TS STH HISHh ®IHT ST-HehT T SIeTeh]
TIHTS HTH AIHIATS foag=s |

¥ David L. Snellgrove, Indo-Tibetan Buddhism, Volume 1, Boston: Shambhala Publications Inc., 1987,
pp- 160-161
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ST Y ehl for a1 33T STICY T STEINIE S

ST T Sf=aiid Yeahl A fapfaeed el offe g
HTHAT 15 SITehl TeATEATTehl STHERHAT To FEelrs g iehehl fagell T
IRl U HT MTH 5= | THH Hel HRO TS
STSUETHR] HHIHT AT STHRTIOHT Ffaee STedl ags 29 41
B U T hNUEE Y ol WATd STHSTEITH] I8 THehT ATHH] Tl feld
STSIATTHT IS I Yehehl fOpfae® I 81 | I9de IO Sf=did
forfer= v dregenr urfie sTgaM T8 fégd arfiesg g¥are g4 %

<

o A

JeRTCehT forehd PhATehelTIg & aTs Udhenl T TERT AdTsarfa TR=rHT frserd
TRl T (Gu-ge ) HT ITHA T TSI IRA- 3T ( Ye-shes-od ) o TSI T
ST TERT T2rT | TS A_0- 3T ST SN e dTf==Teh BhaTehelTd Fra-¢HT
Johe TRl HeHATE® TH Tehi{ o :

“Oh village specialists, your tantric kind of practice,

If heard of in other lands would be a cause of shame.

You say you are Buddhists, but your conduct

Shows less compassion than one ogre.

You are more greedy for meat than a hawk or wolf.

You are more subject to lust than a donkey or ox in heat.

You are more intent on rotten remains than ants in a tumbledown house.
You have less concept of purity than a dog or pig.

To pure divinities you offer faeces and urine, semen and blood.

Alas! With worship such as these, you will be reborn in a mire of rotting corpses.
You thus reject the religion of Threefold Scriptures.

Alas! You will indeed be reborn in the Avichi hell...”**

3T, “TUTH FoRIvee®, faHgEd STaATCR dqTf==Teh |TEAT
376 YJehehled A 9T TCHR HROT T |

frIE® STTHaTs ollg Wres! a¥ fHg®e e

q&TEe el HH HIS HE0M TE Teo |

frHle® aTST 3Terel s faTH=al sal AIger <1l i+ 31 |
e TTHT=THeRT 7T 37 TEH-aT el SHIHHT Yoo o |

o O

friE® JfchRUaT SR HIAATTT T2 Fadhl TEJeer] Arard oI |

* Ibid. pp. 187
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o

T & HT Fe o YILHT Wl FH TIEdrenl &R s |

q
fEYE <at Taaeears faHes 7d, I, o T T Jerses! |
SHHT, TH TR Tl [THIEE Feohl AR Sacadl ST=HA 31 |

o o [N aN

frdfes I9 T BrfUesar ydare TR e |
AR, fades die T THAT ST B0 ”

o

TG HHA! IS GO ST S@l TRl T&d Tehehl faspfer T
C

J
fordTfagear faRrermT STaf Yrarseifay TRaHT S-Ha e Irg=andars
JATare g a1ed I i |
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STg SiTeTae el J8ee:
& YHAT TET GLH Frpier T IA=es® ara-oHr T oTeaT (X))

SECERCISIERIERCHIIG

9 gHdTS AFI A Feehl foreema

G YHAT TSI FFEIETTR IS HTITD g GHAT T TehITeh! forepid
T forereig® | @l TRl BIg diceeh 99 Fryerd AT ggars |
g YA TIeATd TR STl AT F&IATS TSTHL o1 SSTdceehl -TH
[CUT ARG STgehl TATTHT TIABITT T TR D | =kl STTIY STSTelTs
S[=TdTehT TciTeh AT TATOAT TRUSH STSTATAHT STSTelTs S0 7T SSieR STefel
oSl deddle Il ISETad dg YHAT Jau IS ISEce 91 a5El 7
AT FEh ®IAT g UHAT @ oo | T AFIHA I8 hHIT: 9
TOTETE et WX ST T | SISl SAEeEd e &
TAIOAT T G, ST TR TEAUSER STAT &l Ui STgHersiohd
TEHUSHAA ATHS JEIRAT Ieaied Tarhe®are I a1 F0 JE g1

SfE= | ISTEUTeRl T HIdl JEdhH] el d hal Yalhe® Tal I
TR :-

oo 4 gsTdca Yeder T qagg da-d |
AATET T [T Yoy HHe T68€d 11711
YHTYR T2 1Se} GiTd TUee oS 41q |
HalT-owed GesTg@ad afe 7F Trereqq 1R 11
TegG THH TeHH TITT |

TSI AT TEGAT~THIETEH 11311

3T, = €9 YR TR A-YFRET IS 00 T4 FHA &
Ul Te Tt @i AT 98 o Jgeed &9 YR T4 aerdcaars
AT 1R 11 UHH YN HHEEA! 98 o5 Y1d HUSd Hardl Hd
AT gEH T fSTTeX Girdeare eHIrs HIeTh e Fes & JaH

“ STITRISTT SIS, TEHUSHA T JEdehd, FITdye: STATHST TTATE, 0%, T. T2-93

g9



- Y, T 33 375 Y-&, R0&R HIF- TR (FaT:Jf-&-F1fIgl-8)

Y IRIL e g5, T& °H, T 9, T % I9U 9fed 9d Teeedrs
THERR TEg 11311

EERICEIR CEay

ST Jeed ST Wl T&] B | SSTafUrehl Jeied FFa-¢fH]
GEFd AT TARad dfg T-oeEd S Ieard YUE S | AT
TRHTARHATHT SSIAOTATS T &7 A B T GO TwIHH TeTee
AT o7 TSI | HEUHGUSREAHT AT{erTe STTal{ohd Yol THUreRreh
AT | ATMETe SeTal[hdYaTehl HIUGRTIh AT S0l HITfeS TE)
TS SlergTel T Yodshgedied f6wg UHHT or&ll, g0, 375, Hevel
e TedEEds SHT T ITHUSHH] ToI¥ T3 ISTace ol TSI ETeh
AT TIASIMT TS |* T ThR TS T AMFTHH Jeals 98
yrare foeenfyd T Sl v e ISTW A JEgEH-al Al
STl o STl ®OHT TR TRl o 4 T SISl d-
T-AEEC 3501 TR hel TAThe® TH Tohl o] : -

Placing his vajra on his heart, he said to all the Buddhas: ‘O all you Tathagatas. I
do not comply.” They said: ‘O Why?’, and he replied, ‘O Lords, there are evil beings,
Maheshvara (Shiva) and others, who have not been converted by all of you Tathagatas.
How am I to deal with them?’ In response, the Resplendent One (Vairochana) relapsed
into the state of composure known as Wrathful Pledge-Vajra, the great compassionate
means of all the Tathagatas, and enunciated the syllable HUM. At once there emerged
from the vajra at the heart of Vajrapani the Lord Vajradhara who manifested a variety of
fearful Vajrapani-forms, reciting the verse: Oh! I am the means of conversion, possessed
of all means. Spotless, they assume a wrathful appearance so that beings may be

converted by these means.”*

YT, SFA ISTATS TSIHT THIN 3T T Jga&ars 94 - ‘7 9
TANTAEE, | Hfed ' 3Ae®ed T wiIf® 39« qeg=x ey - qure
TUNTAEETE STd g T HeveX () T 31¢ |« yrfies afeht o
D, Hd IAEEHT FHY SqaeR T4 & ?° JogaiH] Jadd g9
TANTAEEH HEUIU U AT WIS oS TS 9ol A 1T

* Snellgrove, f.n. No. 13, pp. 134-137
= Ibid. pp. 136
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TAWA T A= T Tiqare TWAT | deehled SSTATforehl gSaHT &)
ST T TSI €) 3T~ g ffH= STeTTar Ssrarforg®eh €9 Lo T
‘STRI, H O IUMFREArs AT drer fa 3ury g | g e, IfEEa
YA &Y YN0 TN qTfk IATEE ol T8l SUTTEN aeqd g Fehr e I

)

A IS TET § H=TgR] TTHUSHT SHETT TS STIATIH
BRATRATTe S TTUTY J: 3§01 T8 : -

Then Vajrapani pronounced his own vajra-syllable : HUM! As soon as he
pronounced this, all the great gods who belonged to the threefold world, fell down on
their faces, emitting miserable cries, and they went to Vajrapani for protection. The Great
God himself (Maheshwara) remained motionless on the ground, quite dead.*

FAY, TGS IO ‘F AT AT TTHSTATS IR T |
STH IS A HATATE STaN T, T Aehehl ol AT SIdE® g:@ o difed
Y forcahrt feprelt g@Ee ¢ T @ T IATE® ISq1or shaf ¥Rl ford 7Ty |
HEYeR I T @et freere wg =Y |

Yo dirg e e Ry < Rrereree

IS YHH ISAF TR FO TG AITAHT, ORI TR FISHTE!
SYCTAIH], YT ARAE BTG TAATH TEh TSAT T AT
IR drg ¥aHAr Wl faFfa ¥ fTeaaesan 9 ==t adsT 3t
STAYIF G RIS | HISHTST SUCHHTHT TeIferd T OO AT AR
g gH aN FH T4 TASA STAvASE UATH TEF HRU B AT T
AATTHT YT HIeRT Tl W@ SCAa FHd Aure T AgTe]
STAATATS STITHATIR SI=AT3 hix I HheTdT UTed T4 F9F] | died 91
2 9 TAR 9l YHAT LT YOO 3THe i T fadfies e
ST AT GO 37 TSI T EW-al el helfeeial STSeHl SiichH
qieRl SR | o 9iTg U TH werferarial |WEeHT STk G &
FIOT B THHT HTFAT FIEAT FHAT 3T A TEIUHT Sd ToIHAR
3T T, W, Hoed, Tl a1 HYH ST&dT forshd wraieg® <@ gl 3Tfafth
ferg GHAT Jaferd Sfayem T agdfee o J=dr 13 | 37 T&d =

* Ibid. pp. 137
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0 BT ATHI FET0 Tiqaried o€ g8 T IAMFIH Jgars STFAT gHaTe
foreeTo T T8 TR el forgerehl T3¢ |15 Y0l € ey G0 | A I8
QU1 B ST AUTAHT M g S0 gav-al 8 99T 1ferefy g3 ud
TIATH] Y FAATe TIRHA] TAESES T HISHIST IUCTHIN  TITFY
Sferars sfegse HearaedT T ®aq1 s Tes | 9 FUeE aredad]
TR H1g YHAT SRITH o9 FAge® g { AaR dlg gHdTe Fwelferdral
Al AF T8 FRE T | I FRoEEd M6l 4a) dig gHe
STTATHEE AUTTHT g ¥ T FEAIRG 9r o7 forst T giie® aar qRl s
e 3T TIF el YSEHT d18 TUH] Teh T Frsgsll Jal3al 3T
gf IMFH IER el U dEArs S FeEesd | TH HrIRys
TET3aT IAE® Hied o ATFIGH TEH TS S0 JgaTs IS ASTTH &l
o AT SISl WS feserd AT T ST SrdeRt o1 Sroe gisrers Il
TRTH B W U UM AT HeeAd | JUTad AFIq I8 S0
gAYl O OHY AFRE g8 ¥H THAIHT @bl el F Geg AT
TRl G ol SSTTeh T TH TR TEohl B -

Buddhism in Nepal is quite different and distinct too, from the Buddhism of other
countries. The legendary history traces that Buddhism was prevalent in Nepal even
before the Buddha Gautam’s birth. The Svayambhu Purana, the only Buddhist myth in
the world, traces the Svayambhu hill in Kathmandu as the most sacred place in the
Buddhist world. According to this text, it was at this hill that the primordial Buddha (Adi
Buddha) had resided in its infinite form. Nepal, the present Kathmandu valley, at that
time was in the form of a lake and the Svayambhu hill was nestling in the midst of this
very lake. The legendary Buddhas who preceded the Buddha Gautam, like Vipassi, Sikhi,
(Vesabhu), Kashyap, Krakuchhanda, Kanakmuni etc., are said to have visited this lake
and circumambulated it. Some of the Buddhas are said to have paid obeisance to the
primordial Buddha which had emanated at the summit of the Svayambhu hill in the form
of light. Later on, Bodhisattva Manjushri came here from China and drained the water of
this lake by cutting a gorge at Chobhar hill. From this time onwards, the lake was turned
into the valley of Nepal and became inhabited. These are the legends traced by the
Svayambhu Purana. The question that arises in this connection is whether Buddhism was

prevalent in the then Nepal even before the birth of the Buddha Gautam?*°

* Sanu Bhai Dangol, “Buddhism in Nepal: Past and Present”, The Shanti Sandesh, Kathmandu, Sukhi Hotu
Nepal, October 30, 2004, pp. 123
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AAT, “AITHT G I8 UH 3T SYEEH Teferd g5 qHW=T
fereTepel ween ¥ 9= Teal = | AuTeTeRl dIrforeh Sferareel ATeTHT 1A
g STHYET STMESE I8 €H TeieT-THT Tehl FaTs SThRT & TEs |
[erRerAT aTS Teh /T aiig U0 FAAFY GO HISHTE! ST Ty
STerars g STTaHT 3TfT ara A@e ®9H Y&qd TH B | TH G
FHYATTER T&T ST ATeTGA FH Tl FRIFR TTEIH] e T e
R | FuTe, STfeciel FISHTSl IUCHA, YEHT TILT 3l a1 (&g o
ST ) T ®OHT T EIFY Sel TY dretehl sTerHAT el &I sTafedd
WH 4 | afes 6 A geveer eTTfed Uit geew, o,
RifE, (q9Y), wRFY, hgeo-e, HARIH e T8 Al T THH
O GEfum TR AT W SRR TR SIS SATfde ®THT Teeh
FAMfETETS FgT T ST 9T | Fel FHIATS =are et Aosy 4t
T Ireg 93l | 3afel AR SfSTals dre Teh 98¢ aATs TRl THIers
SfeY TSB3IHAT | TH e AT qrel A9re SUcHHAT TRUT HE A4
STEdT ST | AR QU] Iecdd hee® &9 g1 | 379 I3THH I
& B 9T I8 IH TAH g8 S-HgYal TSRy caaa el TarerdT gafd

o
I8 gHh IS AR

g THHAT TET TR T TRkl forehid ¥ fararerg®ehl sersje i+ 3
YH S 3k Herardl Wl © AT THH ST e g GHA 7
T THEUATE TS I SR T T B | I8 SHAT T8 Hel AT ehl
el HNOT B g GHeRT JOIT ATFIA gl AT Heh ToSTHTHT ST
AYAY AT | T&T AT AelTel Tl I8 GH Hiewehl FTAAEE TS
T TEeTs s GHe ®TH A T4 el ool B | I8 ¥H AT a1
el UHR ®OHT T Fehehl F@s TelTx AT TSR T
STINEE TH Th qeEas : -

D

D 6

“Gautam the Buddha is the greatest Master who has walked on this earth. Christ is
a great Master, so is Krishna, so is Mahabir, so is Mohammad, and many more, but the
Buddha still remains the greatest Master. Not that his achievement of Enlightenment is
greater than anybody else’s — Enlightenment is neither less nor more — he has attained to
the same quality of consciousness as Mahabir, as Christ, as Zorasthustra, as Lao Tzu.

%
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There is no question of any enlightened man being more enlightened than anybody else.
However, as far as His being a Master is concerned, the Buddha is incomparable —
because, through him, thousands of people have attained to Enlightenment. It has never
happened with any other Master. His line has been the most fruitful line. His family has
been the most creative family up to now. He is like a big tree with so many branches —
and each branch has been fruitful; each branch is loaded with many fruits. Mahabir
remained a local phenomenon; Krishna fell in the hands of scholars and was lost. The
priests destroyed Christ. Much could have happened but it did not happen. The Buddha
has been tremendously fortunate in this. Not that the priests have not tried, not that the
scholars have not tried, they have done all that they can do but somehow the Buddha’s
teaching was devised in such a way that it could not be destroyed. Even after twenty-five
centuries, a few flowers come on his tree, it still blooms. Spring comes, and still it

releases fragrance, it still bears fruit.”*?

3T, TdH g8 I8 G o Fav=al He ¢ g | T8 78
T& B4, T&d FO0I, HEAR, HErHe T 7% O HaM T&e® B I | &
IAEEH] g A=<l HE WWhl B | THh Il Iefahl TAgfh 316 Hde
forgfths=al I=d TaTehl YUl el areA | fIgfh 7 &d 7 g 7 d &er 7 |
IRI THRT TATHT T T TH9TeR B S e, g, Seygs
AT - TN T | 7 I fagh w18 31%v=a1 del fageh g1 3t
TS | T TTEH OHT 9 Ie[h s fthed AT Lol © | TEeh! HI0T &
Jeehl HTEAHETE TR -BSIR Ao [IHfh a3, 7 3T€ T4 I T
HIETHETE E1 Hehd | IBIehl A 3feed I Ferveear fEsirede: WwWehl |
Il AT BNREE WU foramel TESTEdl g8+ T Ucdsh SNH] e hde®
heTehl B I | HETER T ST 99T Hifid T, o fagaed
BIAHT W T BT | FaEars qUfedesd fodg g | 80 0 g7 gFaedl @
O | g T FUH FATe YHIHTH 879 | Jfede® T fogHeed vy
TN I B, faiie®s Sifd gl T Of | 9 Fgehl IUEE IH
Tehel HCAT WO AT foF s fae o |fheaear | A 1% Sifad
D | T AdTeads I 31 SEH] FEl FAes ol qasd LAl A hees
T | IR STTAA 7o T 37 Yo Des Thd fows I |

** Quoted in Sanu Bhai Dangol, The Pashupatinath; Kathmandu: Pilgrims Book House, 1993; pp. 21-22
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STHER

TGS CFATSIHET SMME g GHAT @ GhT kel faepid T
forere e e TTEal T2 TAYIRHT W& FHATEA T | g GHA
@ W " Iediad OFd Y fIeadeear d@ied 4 fOfd X
e Te®esl AT A foid &1 a1 ¥HT gered T WiH gYRe&d
&0 | JHAR g8 YHAT Fd ArE T IuNTERE T favgeardt o
SARA T Troent frepre 3Tf STareas ® | THa A g8 YHH Fal AT
T JRITETh IRE g s e 68 9 gHars [Ogs ®TH] aesaed I+
GITHATRT SHEAT THATSH SAETaF © | TH TUHAT I8 UH Judesd
U HSTHT €T TSI W FUHT W& [oveed © i |

Had Hod Hid
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